Protection against the Evil Eye?
Votive Offerings on Armenian Manuscript Bindings

Sylvie L. Merian

Introduction
Ihe tradition of artaching precious-metal plaques with religious motifs onto the covers of
1cred Christian manuscripts began as early as the fourth century. This custom was mentioned
1 a letter by St. Jerome in 384, in which he expressed his disapproval of such ostentatious
manuscripts that appeared to have been privately owned." Usually called “treasure bindings,”
-cause these valuable objects formed part of a church’s treasure, they may be sumptuously
mbellished with gold, silver, pearls, ivory, colorful enamel, and/or gcms.2 Although these
aques, as well as other luxury objects, were clearly meant on one level to glorify God and
he Church, and thereby proclaim the donor’s piety, they also conspicuously demonstrated
is wealth and power.

Armenians also practiced the custom of decorating their sacred books with precious-
netal plaques, a custom that has endured up to modern times. Although most extant
.rmenian manuscript bindings consist of blind-tooled leather-covered wooden boards,
some manuscripts have survived with their precious-metal plaques still attached to them.
se plaques will normally be decorated with Christian religious motifs and may be
furcther embellished with jewels or colored enamels. Thanks to the Armenian tradition of
adding colophons and inscriptions to their manuscripts, as well as to many of their religious
artifacts, we can determine the date and place of production of most Armenian manuscripts,
and often their silver covers. The earliest known dated Armenian silver covers are found on
an Armenian gospel book copied in 1249 and subsequently covered with gilesilver repoussé
plaques in 12552 This manuscript and its covers were commissioned by the Catholicos,
Konstantin, the supreme head of the Armenian Church.”

Most of the surviving Armenian examples of decorative-metal covers date from the

seventeenth century or later. One important workshop of Armenian silversmiths existed in

. Paul Needham, Twelve Centuries of Bookbindings: 400—1600 (New York: Pierpont Morgan Library,

1979), 21.
2 Needham, Twelve Centuries of Bookbindings, 21-23, 27-29-
3. Repoussé is a method of working metal in which the silver is placed on a malleable surface such

as wax or pitch. Using special tools, the main motifs and figures are pushed out from the back. The

details in the figures are further worked on the front.

4. MS 7690 in the Matenadaran Mesrop Mashtots” Institute of Manuscripts, Erevan, Armenia

(hereafter referred to as the Matenadaran); see Armenia Sacra (Paris: Somogy, 2007), Cat. 115.




44 * Suave Mechanicals: I

binding
bosses
nged a Gospels,
161, | Special
niversity
Kayseri (¢
entral Anatolis .
silversmiths produced m) bet‘;men the mid-seventeenth and early eighteenth « ies. These
a sy
as other litul'gical and h nyi giques Fat were used to embellish sacred manu yCS, a5 well
ouse o !
oruse on sacred books v -0 d objects Many of the plaques produced in this workshop:
ere i ; .
the place, the e ,p[a inscribed on the spine piece with the name of the silversmith,
ue was ; : :
commissioned it, A p, ; produced, and sometimes the name of the person who

ed precious or semiprecious jewels and colored

and Sylvie L. Merian, “The Final ¢ enturices:
115-123. For th = and Roger §, Wieck (New Y, va..u',',,_. Armenian !//"""""'"“""'":'”'H”L‘l“f‘.m[l“-‘,
. . York: Pierpont Morgan Library, 1994), “P““}l )

® Plagues from fegee - i Workshop, see Sylvie L. Merian, “Newly-Identificd
YSerl in the Fltzwi“iam Museum,” Manus. yipta §1, NO. 2 L:oo_’):

»

y Mangycqr: nian Sil : / : :
'S¢ ilver Plaguec 1 ; [

Tipta ss, g, (101;): er Plaques from Kayseri in the Musée Arménien de

d E; 109"12.?.; a 2 . a = .~ r

T Eighteent}, nd- The Armenian Silversmiths of Kesaria

Province o A Armeniap, Hj etan Kesaria/Caesarea and Asia Minor, ed. Richard
S 12 (Costg Mesa, C N Istory

Kaysert:

a 3 . vi oo and
nd Culeure Series, Historic Armenian Cities a7

Merian : Protection against the Evil Eye? o 45

Fig. 3. Upper board of a gospel
book with central cross and
gems, crucifixes, and four
corner pieces with symbols of
the evangelists. Gospels, text
dated 1262, binding 1626(?). MS
W.539, Walters Art Museum.

enamels. These plaques were sometimes produced to adorn much older manuscripts, an
undertaking that would have been considered a pious act by the donor.

Another wav Armenians embellished their blind-tooled leather manuscript covers was
to include metal bosses or studs to form a decorative design over the blind tooling. In some
cases, see Fig. 1, overleaf, the hemispherical bosses just form a border X rhc- edges of the
boards. In other cases, they may create a design, such as the one in Fig. 2, in which the bosses

form a central cross in addition to a border.® Other types of metal decoration might consist
| cross to the covers; sometimes, a Crucifixion

of nailing four corner pieces and a centra
or Resurrection scene may be placed in the center instead. Fig. 3. For example, the front

board of the Walters Art Museum MS W.s39, an Armenian gospel book_ dated 1262 with
a seventeenth-century binding, includes metal border pieces over which four corner pieces

have been nailed (each with the symbol of one of the four evangelists); a large central jeweled

i these crucifixes are inscribed
cross on a stepped pedestal; and four smaller crucifixes. Two of the

6. This manuscript, a gospel book copied in 1161 in Edessa, was rebound in Amasm/z\né&SY'a in 1697.
s , & gos ]

; i : AT s . o n, Cat. 3, 146.

Special Collections Library, University of Michigan, MS 141; sce Treasures in Heaven 3, 14
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repouss¢ metal pieces of different shapes; jewelry; coins; carved mother-of-pearl decorations;
small, silver charms; and, in one case, what appears to be picces of a belt. Most of these
objects are nailed onto the manuscripts’ covers without any regard to design or pattern, and
often they overlap each other, almost in layers. Occasionally, the objects are even attached
to the spine or fore-edge flap. Bindings with such nailed-on objects were mostly found on
gospel books (both manuscript and printed), but sometimes other texts were so decorated.
Most seem to be rather late additions; those that include dated or datable objects all appear

» be from the seventeenth to nineteenth centuries. These curious bindings do not convey

impression of wealch and ostentatious display, like the luxurious silver or jeweled plaques
mentioned earlier. Instead, they seem like a hodgepodge of unrelated and incomprehensible
bjects randomly attached onto the covers. Such bindings were rarely mentioned in
‘menian-manuscript catalogs, and if they were referred to at all, the attached objects
re not described in detail, nor were any explanations proposed for them.® (It is cherefore
wiremely difficult to search for them using those catafogs.) What were they? What exactly
15 the purpose of attaching these unusual, and often very personal, objects onto the covers
sacred Christian manuscripts and books? These questions do not have one simple answer.

here seem to be multiple meanings on numerous levels, which I explore in this article.

evidence: Bindings
hie manuscripts and printed books decorated with the unusual embellishments are Christian
ligious texts, mostly gospel books. A small number are ritual books, containing the rituals
d prayers used to celebrate the sacraments. Among the identified examples are some books
\ private hands, and for these I do not have complete information on the texts, but they were

nitely sacred Christian texts.
Besides crosses, the most common type of object attached to these bindings consists of

all almond- or eye-shaped metal pieces, usually silver and sometimes gilt, each typically
about 2 to 4 cm long. A few are diamond shaped. These were typically made in repoussé¢ and
often have a central raised “dot,” with smaller “dots” surrounding the central one, ranging
from four to nine or more smaller dots. These are most often found on bindings with other
objects too, such as crosses, crucifixes, and so on. Fig. 6, overleaf. For example, Matenadaran
MS 3602 includes a large central cross over a stepped pedestal with an additional crucifix nailed
or welded to it; four silver corner pieces, cach engraved with the symbol of an evangelist, angel
(Matthew); lion (Mark), in this case, two facing lions; ox (Luke); and cagle (John); a.n0thﬂf
cross, engraved with the instruments of Christ’s passion, hanging from an attached chain; and

8. Thus far, I have found only one manuscript-catalog description that briefly describes a silver
plaque dated 1791 from which hung a number of chains with crosses and one finger ring. The

- inos ious made in fulfillment of a vow, that is, votive
author stated that these were offerings from the pious mad S, G by
zeragrats T awrizi [Kzzm!()g

offerings. Hrach’eay Acharean [Hratchia Adjarian], Tsursak hayerén d s
der armenischen Handschriften in Tiibris) (Vienna: Mkhitarean Tparan, 1910), Cat. 1, 70.
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Figs. 15-16. Left: Front cover of Gospels, text ca. 1675-1725 (reused binding); includes a leather
pocket embroidered with silver thread, two Seljuk silver coins attached to a blue, red, and white
enameled pseudocoin, carved mother-of-pearl decorations, and a chain with dangling ornaments.
Right: Back cover with cross, earrings, chain, two medallions of semiprecious stones, and thirty
engraved seal stones. The Pierpont Morgan Library, MS M.1149.

In addition to the eye-shaped pieces, other unusual metal objects nailed on the covers
include repoussé faces, as in Figs. 1 and 12, and hands, as seen in Figs. 13—14, and 31. Coins
were attached to two manuscripts: (1) Morgan Library MS M.1149, a gospel book with two
thirteenth-century Seljuk coins and (2) a ritual book in which the back board is completely
covered with carly-nineteenth-century Ottoman coins, as well as with metal crosses, a hand,
a crescent moon with a face, and engraved seal stones. '* Figs. 14-15. Besides the coins,
Morgan Library MS M.1149 also includes a leather pocket embroidered with silver thread;
a necklace-like piece that was probably a dangling ornament that originally hung from a
woman’s headpiece; carved mother-of-pearl decorations; a pair of earrings; a cross; and thirty
engraved seal stones (from signet rings)."” Figs. 15-16. One of the most puzzling manuscripts

13. MS M 1149 was bought by the Pierpont Morgan Library in 2006; Christie’s The History of the
Book: The Cornelius J. Hauck Collection of the Cincinnati Museum Center (New York, 27-28 June
2006), Lot 169.

14. Ritual book, see Sotheby’s Western Manuscripts and Miniatures (London, 26 November 1985),
Lot 160. This manuscript was formerly MS 13 of the Haroutune Hazarian Collection, and it is now
in the collection of Mr. Barkev Kassardjian (Beirut, Lebanon).

15. There were originally thircy-one seal stones on the binding, but one fell off at the sale and was
subsequently lost. Note that the covers of this binding were actually recycled from another manuscripe

and do not quite fit the text block.

Send




Figs. 17-19. Above, left: Front cover of Ritua pt dated
1446, covered with an embroidered chemise s from d
metal-covered leather belt. Above., right: Fig. 1! ver. Left:
Fig. 19. Spine. Cod. Armen. Add. 2. The Orient tion, The

Royal Library, Copenhagen.

Was covered witl,
a beautify[}
ofa metal-coyrcred]eather bdt}'];";-rked embroidered chemise upon which were sewn pieces
dCtailin this essay. =719, Each of these objects will be disc ussed in more
The j
o portance of the &ospel book i, 4
€fore attempting 4 Ymenian traditions

2 COd‘Armcn » g and Purpose of the curious objects .1{{.1(|1ud {0
-Add. 2, The Orientq] Collection The R,
t oy

al Library, Copenhagen, | yenmark.

Merian : Protection against the Evil Eye? o 53

these bindings, the importance of the sacred gospel book in the Armenian Church and in
Armenian Christian traditions needs to be clarified. The Gospels, the first four books of the
New Testament, are by far the most common text to have come down to us in manuscript form
in the Armenian cradition, and the text continued to be copied up to the eighteenth century.
Then, printed versions became more common. The Gospel is read as part of che liturgy, it is
raised at certain points in the service, and priests process with it around the altar. A gospel book
belonging to a church is usually covered with a decorative-metal plaque and handled wich a
cloth, as a sign of respect. It is not only considered sacred but is also venerated, as shown by the
ongoing custom of inviting the congregation to kiss itafter the service. The custom of Armenians
prostrating themselves before the sacred gospel book and kissing it has been attested to since
the seventh century.”” Oaths are sealed on gospel books, and it is read at burials, betrothals,
childbirths, visitations to the sick, and at the blessings of homes, fields, graves, crosses, and
wells." Gospel books were almost considered to be human, and there are numerous colophons
in which it is recorded that the book had been “kidnapped” by infidels, held for ransom, and
that the community got together to pay the ransom and “free” the book from capture.”

Sacred books as protective objects

Gospel books or other religious objects could also be privately owned and might be regarded
by an Armenian family as their 227 surb, that is, the “Saint of the Home” or the “Holy Object
of the Home.”** A zan surb can be anything deemed to be holy and powerful: a religious
manuscript or printed book, a fragment of a stone cross, a sacred image, or some other
venerated holy object. Sometimes, a corner of a room in a home, or even an entire room,
functions as a special sacred space or shrine for the z27 surb. Often reverently wrapped in an
embroidered cloth and placed in a special box, it may be worshipped by making offerings to
it and lighting candles before it.” It functions as a talisman to protect a home, family, and
perhaps even the entire village from hardship, sickness, and catastrophes.”

17. These practices are mentioned in a seventh-century treatise on the defense of images by the cleric
Vrt'anés K'rtogh. See Sirarpie Der Nersessian, “Une apologie des images du seprieme siécle,” in
Etudes Byzantines et Arméniennes, » vols. (Louvain: Imprimerie Orientaliste, 1973), I:38s; originally
published in Byzantion 17 (194 4-1945): 58-87.

18. Fr. Krikor H. Maksoudian, “The Religion of Armenia,” Treasures in Heaven, 34—37.

19. One renowned manuscript records just such an event. The family that owned the famous Glajor
Gospels (now at UCLA) “rescued” the manuscript from its Mongol captors between the years 1393 and
1404, and donated it to the Monastery of Geghard (also known as Ayrivank’), commemorating this
event in its colophon. See Thomas F. Mathews and Avedis K. Sanjian, Armenian Gospel Iconagraphy:
The Tradition of the Glajor Gospel (Washington, DC: Dumbarton Oaks Rescarch Library and
Collection, 1991), 7, 191.

20. Harutyun Marutyan, “Home as the World,” in Armenian Folk Arts, Culture, and Identity, ed.
Levon Abrahamian and Nancy Sweezy (Bloomington: Indiana University Press, 2001), 93.

21. Marutyan, “Home as the World,” Armenian Folk Arts, 93; Hamlet Petrosyan, “Writing and the
Book,” Armenian Folk Arts, 8.

22. Maksoudian, “The Religion of Armenia,” 36-37.
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permitted to be photographed and published in 2001.%* Two other families in Noratus also
own protective books that function as “Saints of the Home,” which, in 2010, they proudly
showed a visitor, allowing him to photograph them holding their family’s za7 surb. In these
cases, they are printed books, not manuscripts. One is a well-worn, somewhat tattered
religious book (text unknown) with plain leather covers over wooden boards. Fig. 20. The
other is a gospel book modestly decorated with bosses and crosses, reverently held with a
protective cloth by a young girl in the family. Fig. 21. In both instances, the bindings are
quite humble—a powerful talismanic book does not need to be luxurious.” Colleagues have
told me about families in some Armenian villages being asked to lend their manuscripts
for exhibitions, but these requests were refused by the owners as being too dangerous for
the well-being and health of the village. They did not want to be held responsible for some
calamity because they allowed the protective talisman to leave the village, even temporarily.*’

Some gospel books were (and still are) considered to have miraculous powers that
could cure the sick, ward off illness, or dispel evil. Even today, people make pilgrimages to
particularly famous gospel books in villages in Armenia to seek their powerful help and
to venerate them.”® Some of these miracle-working gospel books have been called Karmir
Awedaran (Red Gospels), as is the Soghoyan family’s gospel mentioned above, although
the origin of this terminology is unclear.” Qther well-known Armenian manuscripts have
also been nicknamed Red Gospels, such as Mat. 8772, copied in 1350, and later repaired and
illustrated by the artist Tserun in 1391. A colophon written in 1371 describes this Gospel’s
miraculous rescue from a kidnapper—its location revealed in a dream to the colophon writer
four years after its disappearancc—and its subsequem miracle—working and healing powers
that cured Christians, Kurds, and Turks alike.*

University of Chicago MS 949, copied before 1237 and rather damaged, is also called
Red Gospels, although it has been assumed (perhaps, incorrectly) that this was because of
the red pigment used in the illuminations.” It should be noted that, in some cultures, the
color red is associated with good luck and healing, and therefore, red is the preferred color of

25. Petrosyan, “Writing and the Book,” s8-59, Plate 2.4.3.

26. Hrair Hawk Khatcherian photographed the volumes in 2010 and interviewed the owners, and I
thank him for generously sharing his information and photographs.

27. I thank Anna Leyloyan-Yekmalyan for this information. Apparently, the inhabitants of some
Greek villages also believe in the protective power of the gospel book. Regina Dionisopoulos-Mass
relates a 1970s event on a Greek island during which a young, Greek couple eloped against their
parents’ wishes and, along with other protective talismans, brought along a tiny gospel book to dispel
evil. Regina Dionisopoulos-Mass, “The Evil Eye and Bewitchment in a Peasant Village,” in The Evil
Eye, ed. Clarence Maloney (New York: Columbia University Press, 1976), 58.

28. Marutyan, “Home as the World,” 93.

29. Marutyan, “Home as the World,” 94—95, Plate 3.5.

30. For a translation of the relevant colophon written in 1371, which describes these events, see Avedis
K. Sanjian, Colophons of Armenian Manuscripts 1301-1480 (Cambridge, MA: Harvard University
Press, 1969), 98—99.

31. Treasures in Heaven, Cat. 24, 163—164.
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are deemed sacred themselves: painted icons of the Orthodox churches come to mind, as
do statues, such as that of the child Jesus (Santo Bambino) in the church of Santa Maria in
Aracoeli in Rome. These are often covered with ex-votos, especially jewelry.

The votive offerings on Armenian bindings incorporate explicitly Christian symbols,
such as crosses, but other personal objects valuable to the donor may have been offered in
thanks for prayers answered or illnesses cured, or in anricipation of having their requests
granted. This would also explain the additive quality and haphazard arrangement of the
objects, that is attachment with no particular concern for design or pattern because they
would have been added over a long period of time by different people as ex-votos.

: ‘cs'f'fe_}'e

lthough many of the objects attached to Armenian manuscripts were probably votive

offerings, that may not have been their only purpose. Crosses and crucifixes are easily

iderstandable in this context, as well as personal objects such as jewelry. But what is the

ignificance of the other objects, such as the almond- or eye-shaped metal pieces, hands,
- other charms? The resemblance of some of these metal objects to eyes is what led me to

arch the evil eye.””
What exactly is the evil eye? In the United States, the phrase is usually used to describe
meone glaring at another person in anger, and one might say, for example, “That woman is
giving me the evil eye.” But the original concept is more complicated. The basic premise is that
the evil eyeis a po':vcr possessed by some people, over which most of them have no control,
d which is primarily provoked by envy. Through their eyes, they can impart harm, illness,
njury to people, animals, fruit trees, or other objects. Being struck by the evil eye has
ously been called bewitchment, fascination, or overlooking, depending on the culture.
nant women, infants, and small children are thought to be particularly vulnerable to
- dangers of the evil eye. For this reason, even today, in some cultures it Iis not appro;oriate
to compliment a beautiful baby, and it is considered especially dangerf)us if the COH)pllH‘llCﬂt
is given by a childless woman, who, undoubtedly, must be envious of t.hat ba.by. She might
unknowingly give the evil eye to the child, causing it to suddefll}' and m.expllcabl?f become
ill, even die. Complimenting someone’s possessions, such as their cow, or just glancing at zhc
cow by someone who has the evil eye could cause the cow’s milk to dry up or even cause it

 stddenls dopd o devastating event for a family who relied on this animal for their

livelihood and food.*

39. A standard text in English on the subject is FredcrickyThomas El\\.'c‘)rt‘h}', {be Euvil L;y% jhbg
Classic Account of an Ancient Superstition (1895; Mineola, NY: ‘DO"C}' PUblﬁ‘LaUOIE)S. 1;-’ '130},- : pt er
publications include: The Evil Eye, ed. Clarence Mafoﬂ‘ﬁ}' (New York: (JOI'Um'. lab 1‘1‘1\ c;slzl’t}l 1"655.
1976) and The Evil Eye: A Casebook. Individual articles from thes‘c two books w 11.1 c cited be 0,\“1' :

40. Alan Dundes has written a fascinatingarticle on the connection 1'-J€t\\'-t‘€["l beliefs l:h.at t‘hc evi e}j
causes a drying-up of some life force (a mother’s milk oran amrTlal 5 milk, fruit trees shr1?.$lxn§ upan

: with the many protective or curative rituals that often consist of a liquid

dying, male impotence, etc.) i ) : : ;
iy “ : Is to diagnose or cure the effect of the evil eye involving

(e.g., spitting on a child to protect it, ritua
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Belief in the evil eye is ancient and is prevalent in most cultur lwide except
for Native American, sub-Saharan African, and aboriginal Australian )ceania.” It
is particularly common in the Near East, Middle East, and Mediters sin, and it
probably spread from that region to Northern Europe. (Belict in the evil entral and
South America is due to Spanish influence.) It has been mentioned in ¢ Sumerian
cuneiform clay tablets from the third millennium BCE, and it is widcl: | to in the

42 ‘ |
Greco-Roman world. For example, the first-century Greek historian ph r Plutarch,
in his famous Moralia, included a lengthy discussion on the evil eve, titled sc whoare
said to cast an evil eye.”

The evil eye is referred to in both the Old and New Testaments of the | r example

@
Proverbs 23:6: “Eat thou not the bread of him that hath an evil eye.” In estament,
one of multiple examples is found in Mark 7:20—» 3.

z?.[?nd He said, “That which cometh out of the man, that defileth th  For from

within, . :

. ,ﬁout of the heart of men, proceed evil thoughs, adulteries, for: murders,

22 the i G ; e i
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Thereis ancient evidence for the Armenians’ belief in the evil eye. The earliest Armenian
historian, Movsés Khorenats’i (Moses of Khoren), described King Eruand (ca. fourch century
BCE) as having the evil eye. It was said that he could split stones through the malevolence of
his glance and harm those he wished to by simply looking at them.*® Between the seventh
and fifteenth centuries, a number of Armenian clerics wrote texts against magical practices
including sorcery, spells, divination, the making and use of talismans, and so on. Sergio
La Porta has summarized and analyzed a number of these medieval texts to demonstrate
the Armenian Church’s condemnation of magical practices from the fifth-century origins
of Armenian written literature.”” These practices include the use of augurs, talismans,
amulets, spells, and potions, among others. For example, the seventh-century Yovhannés
Mayragomets'i’s text “Letter concerning conjurers’ spells and impious makers of talismans”
lists numerous Armenian magical practices and condemns them.** Dawit’ Gandzakets'i’s
twelfth-century work “Canonical Advice” for priests describes many of these practices
in Chapter 95, “Concerning Various Methods of Divination and Evil Custom([s].” He
specifically mentioned the evil eye multiple times in this chapter; for example:

Also they make passes with the hand over their young children, and say “Let there be no
pain in their bodies.” And they rub the spittle of their mouths on them with their hand,
and say “The evil eye is upon him, he has become sick, may he not attract the evil eye.”*
Dawit’ denounced the various rituals used to counteract the evil eye and then described

various punishments that should be given to those who continue carrying out these

despicable practices.

The fourteenth-century cleric Grigor Tatewats’i’s famous “Book of Questions” is a
handbook of theology for the Armenian Church. In Volume 6, section 64, of this work,
he defined (and condemned) magical practices, including the use of various charms and
talismans. *® The fact that there are multiple Armenian texts denouncing these customs
strongly suggests the wide embrace of these beliefs and the use of specialized ricuals and

talismans to counteract the evil forces.

46. Moses Khorenats’i, History of the Armenians, trans. and commentary by Robert W. Thomson
(Cambridge, MA: Harvard University Press, 1978), Book II 42, 183-184. Some scholars believe that
Moses Khorenats'i wrote in the fifth century ce, while others assign an eighth-century date. In any
case, he certainly did not exist during the time of King Eruand, but his statements on the evil eye
indicate thart, whether fifth or eighth century, the concept of the evil eye was known to Armenians
quite carly. ; 4

47. Sergio La Porta, “Sorcerers, Witches, and Weasels: Grigor Tat'ewac'i’s Definitions of the Magical
Arts,” Revue des Etudes Arméniennes 28 (2001-2002): 171-213.

48. La Porta, “Sorcerers, Witches, and Weasels,” 172-173, 18s.

49. Dawit’ of Alawkay, The Penitential of David of Ganjak, ed. and trans. CJ.F. Dowsett, 2 vols.
(Louvain: Secrétariat A Corpus SCO, 1961), I1:67-68. (The spelling “Gandzak” uses the Library
of Congress transliteration system for Armenian,‘which is the transliteration usu?d throughout this
article; it is spelled “Ganjak,” using the Revue des Etudes Arméniennes transliteration system.)

‘ e b g
50. La Porta, “Sorcerers, Witches, and Weasels,” 173—208.
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In fact, hundreds of Armenian prayer scrolls known as /
from the fifteenth to the nineteenth century, have survived. |
talismans to protect their owners, They include prayers
Gospels and other sacred texts, as well as spells and rituals intend
types ofillncsses,carasrrophcs,and evil, including the evil eye.” A
popularity, printed versions (amazingly, still in the form of 4
cighteenth cencury. The very first Armenian printed book. the
a codex printed in Venice In 1511 Or 1512, contains many of tl
scrolls and includes o spell against the evil eye.* | k.
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adversely affect their baby, as did 86.5 percent of the Sunnis.*® Anecdotal evidence from the
past fifty years indicates widespread belief in the evil eye by Armenians, in Armenia as well
as in the diaspora, especially by elderly Armenian women.”

Many Jews, Christians, and Muslims still believe in the evil eye. Different cultures
and regions have developed distinctive methods of averting its power or curing someone or
somethingsufferingfromits maliciouseffects, although these remedies often share similarities.
These remedies include all types of spells, prayers, and rituals, as well as the use of many types
of apotropaic (protective) devices to ward off the evil. The devices, rituals, and spells used to
cure afflictions caused by the evil eye, or to prevent its harmful effects (variations of which
were also commonly performed by Armenians),”® include saying something formulaic,
putting a smudge of dirt on a child (to make him imperfect and therefore not enviable), or
performing other negative or unattractive actions after an admiring comment. For example,
1fter a compliment, a parent may touch the child, spit on him, scratch him, utter something
formulaic, such as a short prayer or Inshallah (Arabic for “God willing”) or its equivalent,

r say something negative about the child. Scratching one’s buttocks immediately after a
-ompliment is thought to protect against the evil eye.”” Many rituals have developed that
incorporate liquids, such as dripping melted wax, lead, or another melted metal into a bowl
of water.® Depending on the local beliefs, the shapes thus formed either indicate who put
evil eye on the afflicted person or how to remove it, or dropped wax or lead that rises
r sinks indicated whether the person will be healed or survive. Splashing water on people
at the threshold of your home as they leave will protect them on their travels.®’ The use of
incense or other fumes to repel the evil eye is also common.** Many publications describe

' 1 : . . 63
the rituals, spells, and amulets used in different cultures to repel or dispel the evil eye.”” Our

56. Harfouche, “The Evil Eye and Infant Health,” 0.
57. Personal communication with Father Krikor Maksoudian, Arlington, MA, May 2012.

58. Harfouche, “The Evil Eve and Infant Healch,” 99—105.

59. Father Maksoudian relates that, during his childhood in Beirut, this ritual, as well as water-
based curative and diagnostic rituals, were commonly performed by Armenians. Hi§ family, which
immigrated to Beirut from Adana (Cilicia) after surviving the Adana massacres of 1909, brought
these customs along. The custom of scratching the buttocks to avert the evil eye after a compliment
is also mentioned in Villa and Matossian, Armenian Village Life, 149.

6o. This ritual was mentioned as being performed by Armenians in the twelfth century by Dawit’
Gandzakets'i, The Penitential of David of Ganjak, 11:68. This procedure was in use up to at least
the mid-twentieth century, as Father Maksoudian remembers having seen this done during his
childhood. Christian:Arib immigrants from Syria and Lebanon in the 1960s also carried out similar
rituals; see Alixa Naff, “Belief in the Evil Eye among the Christian Syrian-Lebanese in America,”
The Journal of American Folklore 78, no. 307 (January/March 1965): 46-s51, esp. 50. :

61. Prof. Nina G. Garsoian, of New York City, states that her aunt in Erevan, Armenia, always
performed this ritual each time she left to return to the United States. This is another exa“mglc ofa
prophylactic rirual agains the evil eye involving liquid, as postulated by Alan Dundes in “Wer and
Dry, the Evil Eye.”

62. Harfouche, “The Evil Eye and Infant Health,” 101-104. :

63. See the various articles in Dundes, ed., Evil Eye: A Casebook, and Maloney, ed., Evil Eye.
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concern here will be the type of talismans that came to0 be used av devices, the
materials and forms of objects considered efficacious for this purp ifically, why
they might have been used to embellish Armenian bind ings

What protects against the evil eye?
CHRISTIAN SYMBOLS

For Christians,anobviousaporropaic device might be a cross, crucifix f a saint that
would protect them from all forms of malevolence, sickness, and ol 't necessarily
just the evil eye. Such devices would obviously be acceptable to the ¢ » display the
donor’s piety, safeguard the donor, or perhaps even protect the gOSsj If, and it s
not surprising that they are commonly found on Armenian binding ly Christian
times, crosses were carved on doorways, windows, and lintcl §, SOmetis nscriptions,
t protect the inhabitants from evil, Some of these inscr iptions explicit at the cross
s the home from the evil eye:** Armenians also have amulets s associated
:;flith d.cl)ors,::shlmncys, and thresholds to protect the home's inhabitant |, including
[»‘ue Vi eye.” Among other talismans used by Armenians, the gospel b t sometimes

?cnoncd as a protective device ysed against the evil spirics ¢ ||..|: "' = rough these
vulnerable thresholds, especially during childbirch, °¢
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Left: Fig. 22. Blue glass eye bead s fe _
~ads é?mnging an%uiets, and as a motif on a silk scarf with eye beads hanging from each corner.

i i ight: Fig. 23. Modern binding with blue eye
ice plain blue bead on black cord necklace at left. Right: Fig. 23 .
nulet Sn a blank book sold as a tourist souvenir in Turkey, 2010. Photograph by Mindell Dubansky.

into bracelets, necklaces, brooches, key chains, cufflinks, rings, worry beads, even small baby-
shower favors shaped like baby bottles. The same blue-eye design may be found (?n scarves,
dresses, embroidered on hand towels, and just about anything else imaginable. Fig. 22. The
latest evil eye souvenirs made for tourists in Turkey are blank books with onéeg la.rgc blue eye
amulet in the center of the binding, resembling a terrifying, scarred Cyclops.™ Fig. 23. .
But why blue? In this part of the world, most people have brown eyes. One hypotheism
is that evil and danger were brought over by foreigners, who often have blue e The color
blue is also considered to be apotropaic, especially in the Near East. Th.erefore, su:nple blue
beads, even if they do not resemble eyes, are also considered cEecm"e against the evil eye; sii
the necklace with the plain blue ceramic bead in Fig. 22. A turquoise gem, therefore, wou

also be protective. : : Besid
I have not yet found such blue-eye-like beads on Armenian manuscripts. Besides

crosses, the most common eye-like objects found nailed onto the covers of- these rc?ligiéus
books are the repoussé-metal pieces under discussion. They may be foun# in comlca[:ganon
with other objects, such as Mat. 7563, which includes crosses, ey.e—shapled ilfces, an : ?ssez_
Fig. 24, overleaf. In other cases, the book might be coverefi with only these L Plec; ;
of different sizes and forms, but always eye-, almond-, or dlamond-sh.aped. ?ornemmes the
metal pieces have fallen off or been removed, but they h.ave left their out[meﬁl shapclshon
the leather because the exposed leather has darkened, while that undem:{ath ; e n;?ta ;s
retained its original, lighter color. Fig. 25, overleaf. They are %lsuall_v place rand (?m y on :hé
covers, but in one case they were carefully nailed over the blind-tooled stepped cross on the

front cover. Fig. 26, overleaf.

69. I thank Mindell Dubansky and Sherry Lindquist for pointing thes<? ourt and F:;oviding me with
phutographs oEibEebonks taiien on their independent trips to Turkey in 2010 and 2011.
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In another example, the amulets are not
actually nailed onto the covers of the gospel book
but are hanging from a metal chain that has been
attached (probably soldered) to the edge of the
manuscript. Fig. 27. This manuscript, Mat. 6775,
dated 1669, was fully covered by a silver plaque
with a central crucifix on both the front and
b. =

the smooth (and costly) silver by nailing other

; perhaps the donor did not want to damage

objects over it.
t scems logical that the common eye-shaped
repoussé metal pieces found on so many of these

., with their close resemblance to eyes,
prebably had an apotropaic function to protect
inst the evil eye. Thus far, I have found no
evidence that these metal amulets were used for
sther purpose by Armenians, nor is there any

on of them in the literature. They do not

secin to have been used as amulets in the home, or

Left: Fig. 24. Eye-shaped metal amulets, bosses, and four crosses (large central cross with what is :
probably a carnelian stone) on front cover of a Gospels copied in 1497. Matenadaran MS 7563: worn by children or adults, although a blue bead
E;g:;g;ﬁfgaF“}“tlcf"e;;’faGOSPG' book, text copied in 1469, which formerly i d chJzelns or eye bead pinned on a baby’s clothing is quite
: amulets. st 4 t es : oy
p ey were removed and now ()nl} their outlines and att nt ho smmon. [ have also found no mention of eye: == Silver eye-shaped amulets on a

remain as evidence. itari ¢ e e
Mekhitarist Monastery of San Lazzaro, MS 1591. chain attached to edge of silver plaque

ped amulets used in traditional adule clothing  €n !
with crucifix. Front cover of a Gospels

Fig. 26. Eye-shaped metal amulets nailed vomen’s headpieces.” manuscript, text copied in  1669.
onto front cover in the mﬁ” “ ;;:)OLZZ [n one case, an explanation has been proposed  mMatenadaran MS 6775.

/ coveri : ve blind-tc > :
2?:[;23[2(1 B o on o Goil tor purting these oy dl e icty/M £ Biblical A
manuscript, text probably copied before the Armenian binding. In the collection of the American Bible Society/] luseum of Biblical Art
sixteenth century. Mekhitarist Monastery of (MOBIA), there is a beautifully illuminated Armenian gospel book from the late hfteentﬁh
San Lazzaro, MS Kurdian 51. century, which was rebound in the village of Hapusi in 1649, according to its colophon.”

Figs. 28-29, overleaf. The objects on this binding were apparently randomly .fastcned. on
the covers, often overlapping, which probably indicates that they were also votive offerings
attached at different times. Bosses and crosses are also found on the front cover, but most
striking are the dozens of eye-shaped metal pieces nailed on both the front and back covers.

This gospel book has an intriguing history. It was given to a Protestant missionary wh_o
n of Kharpert in the mid-nineteenth century.”

was sent to Turkey and stationed in the tow

shaped

70. On Good Friday, Armenian blacksmiths make special protective crosses .1'nd Cres-ccnr—
amulets for childrcnj I addition, they make “sparkling bits of metal to be sewn into their dresses or
caps.” The shapes of these talismans are not mentioned, however. See Aghasi Tadevosyan and Hamlet
Petrosyan, “The Blacksmith,” in Armenian Folk Arts, 214-

71. Treasures in Heaven, Cat. 47, 180—181 and Plate 45.

7 e i g missioners for Foreign Missions
72. Through organizations such as the American Board of Com g
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does Gandzakets'i mention that some type of amulet, let alone an eye-shaped object, could
substitute for the sacrament of baptism. In addition, many crosses found on these bindings
are inscribed, and thus far I have never seen one mentioning a deceased infant. They usually
memorialize a living person, the donor.

It has been observed that, on a Greek island in the early 1970s, unbaptized Greek
Orthodox children commonly wore charms and beads as protective amulets because they
were not allowed to wear a cross until after they had been baptized.” In the American Bible
Society’s Armenian manuscript, the statement about these eye-shaped picces functioning
as a type of baptism substitute most likely reflects folk beliefs in this village. It does not
necessarily negate the possibility that they might also have functioned as protective amulets,
but it is an interesting explanation regarding how they may have been perceived by the
faithful in that region by the mid-nineteenth century. To substitute as a sacrament, these
amulets must have been considered quite powerful, perhaps also functioning as apotropaic
devices to protect the deceased infants from evil in the afterlife.

HANDS

Objects shaped like hands are ancient protective
talismans against the evil eye and are still
commonly used in many parts of the world.” In
the Near East, Middle East, and North Africa,
the khamsa (also spelled khamseh or hamsa)
is a flat, open-palmed, usually symmetrically-
shaped hand that is believed by Jews, Christians,
and Muslims alike to protect against the evil
cye/® The name comes from the Arabic word

Fig. 30. Modern hand-shaped amulets. Top

for “five,” presumably for the five fingers, and
is often called the hand of Fatima by Muslims,
the hand of Miriam by Jews, and the hand of

row: Khamsa with blue beads; silver hand
amulet (brooch) with heart charm. Bottom
row: Silver khamsa with carnelian, engraved
eye, and Hebrew (or pseudo-Hebrew?)

Mary by Christians. In modern objects, it may >’ < s ; _
s : 3 bead inscription; pair of mano fica (thumb-in-
be further embellished with a blue bead or a fist) earrings (front and back); silver filigree

red carnelian stone, and it may even have an  khamsa medallion and mano fica charm on

eye engraved in the center of the palm. Fig. 30. 2@ chain.

74. Dionisopoulos-Mass, “The Evil Eye and Bewitchment in a Peasant Village,” 49.

75. Elworthy, The Evil Eye: The Classic Account, 241-254.

76.].-H. Probst-Biraben, “La main de Fatma et ses antécédents symboliques,” Revue Anthropologique
43 '(1933): 370—375; “Les Talismans contre le mauvais oeil: erreurs et vraisemblances,” Revue
Anthropolagique 46, no. 4—6 (1936): 171-180; Mohamed Lahbib Nouhi, “The Hand and the Eye in
Moroccan Amulets,” in Faith and Transformation: Votive Offerings and Amulets from the Alexander
Girard Collection, ed. Doris Francis (Santa Fe: Museum of International Folk Art; Museum of New
Mexico Press, 2007), 90—91; Mohamed Lahbib Nouhi, “Materials, Techniques, and Symbols of
Moroccan Amulets,” in Faith and Transformation, 86—87.
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in Iraly and Malta and are widely available for purchase.*® See Fig. 30 for a modern pair
of thumb-in-fist earrings and a necklace charm. But how does an obscene gesture repel the
evil eye? There are at least two theories. One explanation is that, because obscene things are
disgustingor frightening, even evil spirits (including the evil eye) will be repelled by them. The
other theory is that the obscene item will distract the evil-eye bearer’s malevolent gaze away

from the object of envy, thereby offering protection to the wearer of the amulet. Remarkably,

one such thumb-in-fist amulet has been found on a ca. seventeenth-century Armenian

manuscript binding, Fig. 31, attached next to a flat open-handed charm (mentioned above).

Traditional crosses inscribed with the names of the donors are also found on this binding;

the upper one includes a multicolored glass bead in the center, which looks very Venetian and

somewhat eye-like, and others include semiprecious stones. The two hand-shaped charms

may have been imported from Europe, perhaps Italy, in view of the Venetian-style bead.

There are also the familiar repoussé eye-shaped metal pieces on the back cover. Fig. 32. It is

particularly interesting to note that the text of this manuscript consists of protective prayers

or incantations against catastrophe, sorcerers, and evil, along with portions of the Gospels

and extracts from the famous Armenian Book of Lamentations by St. Grigor of Narek.*

Many of these texts are reminiscent of those found in Armenian prayer scrolls, although, in

this case, they have been transcribed in the form of a codex instead of a scroll. These objects

Figs. 31-32. Left: Hand am
On upper cross, with m
cover of manuscri
seventeenth cent
cross with gem,

ulet, thumb-in
etal repoussé obje
Pt containing extracts
ury. Right: Diamong.
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Figs. 1 and 12), and one in which the face is in profile within a crescent moon (see Fig. 14).

also common and are believed to

Repoussé-metal faces are found on a door of a mosque in Tabriz in northern Iran.*” Their

found on at least three Armenian

purpose is not immediately apparent, although it has been hypothesized that these metal
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body parts—hands, faces, knees, feet, legs, breasts, torsos, etc.). As I have never seen any
metal amulets shaped like body parts on Armenian bindings (except for the hands and these
faces), it seems unlikely that they had this same purpose in an Armenian context. Although
many eye-shaped amulets exist, of course, they are always more abstract and are not faithful
reproductions of eyes, and they were probably not made as ex-votos for curing eye diseases.
It is an ancient belief in many cultures that a hideous, grotesque face will protect against

80. Leonard W. Moss and Stephen C. Cappannari, “Mal occhio, Ayin hara, Oculus fascinus, Judenblick:
The Evil Eye Hovers Above,” in The Evil Eye, ed. Clarence Maloney, 8, 10, 12.

8. Aspects of Armenian Art: The Kalfayan Collection; Temporary Exhibition June 11— October 10, 2012,
Museum of Byzantine Culture, Thessaloniki, Greece, ed. Stamatios Chondrogiannis (Thessaloniki:
Museum of Byzantine Culture; Kalfayan Galleries, 2010), 94-97.

82. Tanavoli, “Parts of the Body,” 113.
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power of the evil eye. In Iran, a neighbor to Armenia, charms mounted in silver are believed
to be especially potent.** In Armenia, iron and the blacksmith who works it have great
importance in the community, and, as mentioned earlier, among his other products, he also
creates protective iron amulets often in the shape of crescents and crosses.”” Some Armenians
believed that these metal objects attracted the “vibrations” from evil spirits and the evil eye,
thereby dcﬂecring them from humans.”® Most of the metal objects found on the bindings,
however, seem to be silver, some of which were also gilt.

Carnelian, a reddish-brown or orange stone, sometimes embellishes the crosses nailed
onto the covers; see Figs. 1, 13—14, and 24. Engraved carnelian seal stones are also found on
some bindings (discussed further later in this essay). Carnelian and its opaque form sard
are believed by many in the Near East and Mediterranean basin to be powerful amulets
1gainst the evil eye.”

Mother-of-pearl, another shiny substance, is believed to protect against the evil eye,
especially in Iran, which borders Armenia and where Armenians have lived for centuries.”* It
is usually carved and cut into fancy shapes. Two rectangular carved mother-of-pearl plaques,
as well as smaller carved dangling ornaments, are found on the front cover of Morgan Library
MS M.1149; see Fig. 15. Shells, especially cowry shells, are also believed to be protective, but
‘hus far I have not found any on any Armenian bindings.”

Other ex-votos attached to Armenian bindings

Other unusual objects were attached to or included with some of these bindings, such as
coins and pseudocoins. Many items appear to be votive offerings of a particularly personal
nature, such as inscribed seal stones, jewelry, embroidered textile fragments, and parts of a
belt. Some of these were probably also considered to be apotropaic; each example is discussed

in the following pages.

is believed to reflect away evil. Laurann Gilbertson, “To Ward Off Evil: Metal on Norwegian Folk
Dress,” in Folk Dress in Europe and Anatolia: Beliefs abont Protection and Fertility, ed. Linda Welters
(New York: Oxford, 1999): 199—210.

88. Donaldson, Wild Rue, 154—155.

89. Tadevosyan and Petrosyan, “Blacksmith,” 207-215.

90. Villa and Matossian, Armenian Village Life, 148-149.

o1. Budge, Amulets and Talismans, 310,324.

92. Donaldson, Wild Rue, »0; Budge, Amulets and Talismans, 70-73, also mentions mother-of-pearl
amulets from the coasts of the Red Sea and Palestine, some made specifically for Christians because
they were carved with Christian themes.

93. Donaldson, Wild Rue, 20. An Armenian headscarf from Mersin (on the Mediterranean coast)
decorated with tiny dangling shells attached to its edging can be found in the collection of the Alex
and Marie Manoogian Museum (Southfield, MI), accession no. 1988.669. See Testimony to a People: A
Legacy of Armenian Treasures from the Galleries of the Alex and Marie Manoogian Museum (working

title); forthcoming 2o13.
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Coins
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was possible for me to study the seal
stones in more derail.'”

On the Morgan Library manu-
script, all but one of the seal stones
were engraved in mirror image so
that they could be used as stamps.
Nineteen of them are in Armenian,
two in Greek, and nine in Ottoman
Turkish, Persian, or Arabic."”* Each
seal is engraved with a name, often
with a religious formula, such as
“Servant of God” in Armenian or
Arabic, to show the owner’s piety.'”
A few are dated, ranging from the
early eighteenth to late nineteenth
century. Most of them seem to have
been made from the semiprecious
stone carnelian, as we have seen
long believed to be defensive against

the evil eye, especially in the Near

E . 103
East and Mediterranean regions.
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MatnaGarn M that, in sixth-century Byzantium, an
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s name and, throughout the Near East,
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ve article on the binding of this manuscript, in which each seal stone
been written on Armenian seal stones and rings; for two
“Armenian Ringstones,” Revue des Etudes Arméniennes

n.s. 20 (1986-1987): 481—492; Levon Vrtanesyan, “An Armenian Signet Il{mg from Aﬁc]»n Ka}rﬂahissa;
7 ] HE seal, see Levon A.

Journal of the Society for Armenian Studies 17 (2008): 207-210. Fer”a silver S.tam{:; e

Saryan, “An Atmicnian Siver | from the Holy Land Dated 180s,.” Armenian Numismatic Jou

5 (35), no. 1 (March 2009): 19-21.
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possessions to be given away frivolously. It is possible that their purpose was not only as a vorive
offering of gratitude or supplication to the Gospel, but also as a “substitute” for the owner,
functioning as a contact relic. Might the donors have believed that their personal scal stone’s
physical contact with a powerful gospel book could render some of the book’s miraculous
healing powers back to the person whom it represented?

Even more curious is the addition of Muslim seal stones to this Christian gospel book. The
seals in Turkish, Arabic, or Persian were definitely Muslim owned, as indicated by the names
inscribed on them, such as Umar or Muhammad son of Ali. Although it is unclear they
might havebeen puton the bindingof this Christian manuscript, the mere fact thatitincludesso
many votive offerings strongly suggests that this gospel book was considered a miracle-workin g
one. Perhaps these were given by severely ill Muslims who, in their desperation, appealed to it

in search of a cure. This may not be as strange as it first seems— Ch ristians, Muslims Jews
often perform pilgrimages to the same holy sites. Michael W. Dols has stated:

Down to the twentieth century, there has been in the Middle E
religious healing berween Muslims, Christians,
to each other’s religious sanctuaries,
other’s amulets and talismans 1%

ast an interc e of
and Jews in the form of vi ions
venerating each other’s saints, and wearine cach

An Armeni i i igi
L tncilanh gen}(:adc survivor, originally from the village of Akor in Kharpert
, related chat i i
e lt de l}rlnraculous church of that tiny village was renowned for curing
3 ca ;
iz ed that Turks and Kurds as well as Christians made pilgrimages to
it. ™ Another example concerns the town of Eph i ne house i
believed to be the final home of the V' phesus, Turkey, in which a stone house is
¢ of the Virgi : : ‘irgin Mary i
gln}::nd the place of her death. The } irgin Mary is
& 11
op. et Jesus. The building, thought to be her home,
tans and Muslims, and it i esp
m fertility problems 1%
side i :
red to have apotropaic powers. The person

a speci : .
pecific type of stone based on its protective

ecially revered and

as a kind of surrogate

109
-~ Some scholars believe that

by their owners Jean Chard;j
y the ; rdin (Sir Joh i
mentioned in his boo 1y ar, John Chardin), 5 seventcenth-ccntury French or

= C]’l he WTIo -
Isfahan) that i i te extensively
n Persia, they i Y about the Armeniane ; i ST 3
3 2 gnall docy . i nenians in Persia, especially in
Chardin, Travels in Parg ments with thejy e

5 erson i

106 Dl Mg 21073-1677 (1927; New York: Dofcr, 198';;.52;13.] e
107. Villa and Matossian, 47

108. I thank Helen Evang for i
109. I have seen man
uscablishing personal

aveler to Persia,

1ce of witnesses.

enian Village Life, 135

nformi i

gt ng me aboug ¢hj Pilgrimage siy

‘ 3N manuscripes with Pages i
stam

i
ownershj i
p of the Manuscripe, For , datab

ped in ink by such seals, thereby
as e S1 3
¢ of Islamic seals stamped in ink

Merian : Protection against the Evil Eye? o 75

those not engraved in mirror image (and therefore directly readable) were probably only
talismanic, as they could not be used as a stamp.'’® Muslim seal stones were sometimes
engraved with illegible marks and magical squares, usually taken to be magical symbols or
formulae."" More research is needed on Armenian seal stones to determine their function

on these bindings, but it seemns clear that they must have been personal ex-votos.

JEWELRY

The binding of Morgan MS M.1149 (see Figs. 15-16) also includes picces of feminine jewelry:
ir of long silver earrings with small red beads (coral or carnelian?) on the back, and on

front a silver chain with thirteen dangling ornaments each with three small red beads.
1ough this last item has been described as a necklace, more likely it was the ornamental
ration placed on a woman’s headpiece. It is also possible that the carved mother-of-pearl
orations on the front cover might have decorated a woman’s headpiece. The most likely

nation for the placement of these objects on this binding is that they were personal

ve offerings.

3ROIDERY

s of embroidered cloth of varying sizes were inserted throughout Morgan Library
vanuscript M.1149. It is possible that these may have been intended to protect the sacred
1ages within, a kind of “curtain” that is a phenomenon found in Western European,
nenian, and other manuscript traditions, especially for luxury manuscripts wich
pectacular illuminations.*? This late seventeenth- to early eighteenth-century manuscript
'y no means a lavish one, however, and the illuminations were executed by a competent,

but not exceprionally skilled, artist using a very limited palette.

If this manuscript was considered a miracle-working one, even though it is not
sumptuous, perhaps it was felt that the sacred images needed more physical protcctio.n. It
is also possible that these embroidered fabric pieces might also have been votive offerings,
perhaps substituting for the maker or owner. Embroidery was an important skill learned by
all young girls in the Ottoman Empire, regardless of their ethnic or religious background,

and the usage of embroidered fabrics in everyday life, as well as for special occasions, is

in Islamic manuscripts at the Chester Beatty Library (Dublin, Ircland), see www.cbl.‘ie/islamicseals.
11e. Ludvik Kalus, “Gems,” in Islamic Rings and Gems: The Benjamin Zucker Cjo[!ectwn, ed. Derek'j.
Content (London: Philip Wilson, 1987), 233-244- Only one seal on Morgan Library MS M.1149, in
Greek, was not in mirror image.

111. None of the Armenian seals on Morgan Library MS M.1149 seems to have any magical symbols

i i i ] jan Seals and Amulets in the
engraved on it. For Muslim examples, see Venetia Porter, Arabic and Persian

British Museum (London: British Museum, 2011), 166—180. S
. 1 H [ / ] a,
112. Christine Sciacca, “Raising the Currain on the Use of Textiles in Manuscripts,” in Weaving,

Veiling, and Dressing: Textiles and Their Metaphors in the Late Middle Ages, ed. Kathryn M. Ruiy
and Barbara Baert (Turnhout: Brepols, 2007), 161-190. San Lazzaro MS 1594, an eariy—sex-c?tle[em -
century Armenian GGospel manuscript, includes red-silk curtains that cover and protect the full-page

illuminations.
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ubiquitous from the eighteenth to the early-twentieth century. It would nor

: urprising
that these might have been offered as personal ex-votos to the gospel book.

BerT

o I,{()Ya[ Library, Copenhagen, ritual book, covered with a beaurifull roidered
chemise, which also may have been a vorive offering, was sewn over the I covedes
wooden boards. It was further embellished with pieces of what appears to | le-metal-
coverefi leather belt with dangling ornaments. The belt fragments were s —
Z?Eﬁ?;derc‘-l cl;)th, even wrapping around the spine (see Figs. P 19). At first chizial
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wedding, indicatineg}ions, & Woman was given a gift of a silver belt by her hus! at their
possessions. In addgiti(j:l ::tz :r;:'lrlzzﬁcs [saitl:ls-‘ﬁ]t “'i‘t-‘i‘ “—‘gur‘dcd . m.K ¥ her me sy
also considered as an amulet to S inoe and its practical use as a it was
Perhaps it is significant thay chiinb;z:t her sgainst evil and to encourage he ilicy."™
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to some Armenian gospel books (or other sacred Armenian texts) by pious believers. It is
a long-standing custom, still practiced today, to donate personal items, often valuable, as
votive offerings to these painted icons as thanks for prayers answered or in anticipation of
them being answered. These offerings may include all types of jewelry, gold coins, watches,
and tamata, or silver or gold revetments made to fit over parts of the icon or its frame. This
appears to be the same reason for attaching disparate and often personal objects to the
bindings of Armenian religious manuscripts and printed books.
One modern example of the continuing practice of venerating icons can be found in New
York City today. The church and Greek Orthodox monastery of St. Irene Chrysovalantou in
\storia, Queens, is particularly famous for its icon of Saint Irene. This small icon, painted in
he carly twentieth century by a monk in Mount Athos, is considered to be miraculous—it
said to cry tears—as well as miracle-working. Until recently, the website of this church
{ monastery included signed testimonials from the faithful describing their gratefulness
St. Irene for answering their prayers and curing their illness, infertility, or various other
rdships.”” The icon itself is covered with gold, silver, diamonds, and other jewels in the
‘orm of bracelets, necklaces, charms, earrings, rings, crosses, watches, and gold coins, as well
some blue eye charms and metal tamata, all offerings and gifts from the pious. Other
ricons in the same church, such as two of the Virgin and Child, are equally bedecked
ith jewelry, gems, tamata, gold, and silver. This phenomenon is not confined to Eastern
Christian traditions, however. In some Roman Catholic Churches, along with requests for
1id, offerings of jewelry and gold are made to statues, such as the famous statue of Santo
nbino in the Basilica of Santa Maria in Aracoeli, Rome."™®
Believers still venerate these icons today and wish to have physical contact with them in
some way, in the hope that their miraculous healing powers will be transmitted to the person
who offers a personal ex-voto to it. For some visitors, the exhibition “Holy Image, Hallowed
Ground: Icons from Sinai,” held at The J. Paul Getty Museum in Los Angeles in 2006-2007,
became a pilgrimage site, and many prayed before the icons. One visitor from the Chicago
area left a note for the priest in charge of the holy relics. The note included a lock of hair of a
friend who was unable to travel because of a serious illness, and a request to the priest to pray
for her friend before the icon, or at the relics of Saint Catherine, the friend’s patron saint. The

Mathews, “Early Icons of the Holy Monastery of Saint Catherine of Sinai,” in Holy Image, Hallowed
Ground: Ic‘amfmm Sinai, ed. Robert S. Nelson and Kristen M. Collins (Los Angeles: The J. Paul
Getty Museum, 2006), 38—s5s; Lidov, “Miracle-Working Icons,” in The Mother of God, 47—57. .
117. The letters were published in a monthly newsletter, The Voice of Orthodoxy, a pc.lf of which
was formerly available on St. Irene’s website www.stirene.org. Although the newsletter is no longer
available on the site as of 2012, the monastery does state on its site that they still receive letters of
thanks from people grateful for St. Irene’s miraculous interventions; see http://www.stirene.org/
miracles-of-saint-irene.html; accessed 18 July 2o012.

118, Arduino Colasanti, S. Maria in Aracoeli (Rome: Casa Editrice “Roma,” Libreria Mantegazza,
(192-?]), Fig. 32. The original fifteenth-century statue was stolen in 1994 and has been replaced with

a copy. Miraculous cures have been attributed to both.
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Figs. 35-36. Painted icon of the Mother
of God “who wards off evil” (s, itsatsin
Charkhapan), in The Holy Cro irch of
Armenia (New York, NY). Paint 1986.
Detail of Charkhapan icon with v ferings
including tamata, jewelry, and a | irrette.
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.. 37-39. Above, left: Painted icon of St. Irene with votive

rings (protected by Plexiglas), supported on_special platform

n preparation for the annual procession in Astoria, Queens, New

which occurs during the celebrations for her feast day, July

1. Above, right: Procession of icon of St. Irene for her feast
The priest seen in front holds a gospel book.

- After the procession, the faithful pass under the platfo.rm
ling the icon of St. Irene and touch the platform to receive
sings transmitted by the icon.

ion i n is
to both Charkhapan icons in Armash and Balat, and the modern version in Manll:altl:ah ;
to bo : . ' =
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whi ay. rig. 36.
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12 4. Nancy Patterson Sevéenko, “Icons in the Liturgy, Dumbarton Oaks Papers 45 (1991): 45—5
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Figs. 40-41. Above: Crowds of
Pious Armenians trying to kiss of
touch the Gospel book held by the
priest during the procession at the
Church of Surb Georg (St. George) in
Mughni, Armenia, on 23 April 2006
(the feast day of st. George). The
church is visible in the backgré)und
ébove, right: Young boy kissing thé
at(?;zeglh:(i)-ok during the procession

tF(l)S- ﬁz- Inside the Church of st. George where the devout
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of the Matenadaran gives special permission to remove a fifteenth-century silver- and gem-
covered gospel book (MS 10599) from the institute and bring it to the town of Mughni—
about forty kilometers northwest of Erevan—in order for the residents to conduct a
procession with it at the Church of St. Géorg (St. George) on his feast day, 23 April. Hundreds
of people participate, and the faithful crowd around it both during the procession and inside
the church, touching and kissing it to receive its blessings.'* Figs. 40—42. The connection
between miracle-working Armenian books and Orthodox painted icons is a subject that
deserves further study and analysis.

It should be noted that my research, thus far, has indicated that (probably) no other
culture makes votive offerings to its sacred books. To my knowledge, bindings with
these types of unusual atrached objects do not appear to exist in other Eastern Christian
manuscript traditions, including Greek, Russian, and Syriac, nor on Western European
Christian manuscripts, nor Islamic nmfmscripts.127 Offerings are given to painted icons, as
we hove seen, or to statues, but not to manuscripts or printed books of sacred scriprure.

- date, I have identified only two exceptions.** The first is seen on the upper cover ofa

Chiistian manuscript in Arabic in the collection of the Russian Academy of Sciences in St.
Petershurg, The cover has been decorated with a central cross, silver cherubs in each corner,
and six silver eye-shaped picces with raised repoussé dots that are arranged symmetrically
around the cross, This i EEEI Arabic translation of the Gospel of Matthew, was
copied in the town of Kolomna (near Moscow) by an Arab—Christian scribe who was in
Russia in 1654 with his father, the patriarch of Antioch Macarius. The binding is believed
to be contemporary with the copying of the manuscript, and it is said to have been made

with the help of Russian craftsmen.'*” Thus far, however, I have not seen any other published

Russian bindings with such eye-shaped decorations.

- : : . i National Centre of
[he second exception known to me is a Georgian manuscript at the

Manuscripts in Tbilisi, Republic of Georgia_lao This manuscript (no. A sor) is a sixteenth-

s

126. M—\merair Hawk Khatcherian for drawing my attention o this event and for sharing
his photogrs ;
1”—7.}[11 ;1d(?i[;;§i: io published works on bookbinding, I also consulted with colleagues ?\'hg lar—c speciaiiscs
of these different manuscript traditions. I thank Nadezhda Ka.vruslHoffmann,‘S}.lcﬂ.a ; air, Jonathan
Bloom, Marianna Shreve Simpson, James Coakley, and Sebastian Brock fqr their insights. s
128. Robert Milevski’s article on Latvian peasant bindings includes a‘mnet'ee{:th-cenmry binding
consisting of a diamond-shaped centerpiece with repouss¢ d‘ots, Wt[’llCh is rcm:msc-fnt Ef s(c;?ni f)f.t-h}i
eye-shaped pieces seen on the Armenian bindings under discussion. These La_tr\‘;;m—‘ lflflnbzi\\ n;l :
metal pieces are believed to have been produced to protect the k.)ooks from. wcaé". ev_\ fln ,Ound 0; _x~
on religious books, but there is no indication that the mefal pieces funcnons) ai ;\l\ (,)tl?_s,“a}: ! ; hey
seem to be urilitarian objects produced in various decorative shapes. Se'c 2{0 = lL ;} us ;{I.!e%’ ing
the Bible, Preserving the Precious Text: Latvian Peasant Metal-Clad Bindings,” Library History 2.4,
o2 : ol T <f
?:9:\(;;:::1;? ii)_ Efii_ II:: ?jrllg j& II?:;;I;ZI);n ctal., Pages of Perfection: Islamic Paintings and Calligraphy

Srom the Russian Academy of Sciences, St. Petershurg (Lugano: ARCH Fo;ﬁd;it{m'l“a,}lf%), Cat.;,&‘;;s[.‘
130. The front cover of thismanusctipk: number A so1, hasbeen published in Maia Karanaze, K'ars uli
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